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 ְוָהיָה ֵעֶקב ִּתְׁשְמעּון ֵאת ַהִּמְׁשָּפִטים ָהֵאֶּלה ּוְׁשַמְרֶּתם ַוֲעִׂשיֶתם אָֹתם ְוָׁשַמר יְהָֹוה
׃ ֶהי ְל ֶאת־ַהְּבִרית ְוֶאת־ַהֶחֶסד ֲאֶׁשר נְִׁשַּבע ַלֲאבֶֹתי  ֱא

If you do obey these rules and observe them 
carefully, Adonai your God will maintain faithfully 
for you the covenant that [God] made on oath with 
your ancestors.       Deuteronomy 7:12

Eikev (because) has the same meaning as eikev 
(reward). It means the reward which will be 
given at the end. The meaning of who keeps 
covenant in v. 9 (“Know, therefore, that only 
Adonai your God is God, the steadfast God who 
keeps [God’s] covenant faithfully to the 
thousandth generation of those who love [God] 
and keep [God’s] commandments,” is that God 
kept the covenant with Abraham. If you will be 
among those that love God, then God will 
continue to keep the covenant. In other words, 
the meaning of “Adonai your God shall keep with 
you the covenant” in our verse is, God will 
continue to keep the covenant if you love God. If 
you will be among those who love God, then God 
will love you, and bless you, and multiply you (v. 
13). This is the meaning of the covenant made on 
oath (v. 12). Abraham Ibn Ezra, 12th c. Spain

Covenant
Sharon Kessler, 21st c. USA

In the desert
where old legends
conspire, we
are making fresh
tracks in the sand, 
carrying our burden
to some resting place.

Above
the black crest
of rock,
an arc of slow fire
rises. Morning again.
We march forward,
a tribe of mute warriors,
daughters of a race
so lost
no legend tells of us.

We too heard voices in the 
wilderness
but we built
no tabernacle
to contain them.

The sign of the covenant
is not incised upon our flesh,

but deep in the one heart
of our body
the everlasting bush burns
and is not consumed.

Verse 12 presents God’s faithfulness to the covenant as a conditional response to the people’s obedience. God’s 
kindness manifests itself in the blessings elaborated on in this section, which concern the fertility of people, 
agricultural products, and animals, as well as political dominance over the other peoples. Faithfully - chesed. 
In this verse, chesed and brit form a hendiadys (a compound expression for one idea), thus 

Parashat Eikev, for me, is brutal. The crush of the Deuteronomic God, the if-then God of wrath and punishment, is overbearing. The choice that God offers in Deut 7:12 is not a choice. On the other 
hand: "If you do forget Adonai your God and follow other gods to serve them or bow down to them, I warn you this day that you shall certainly perish . . . " (Deut. 8:19). The God of Eikev 
infantilizes, expecting that we will respond to an if-then choice, which is not a choice at all but rather a display of raw power. The thing is: human beings are not automatons. The if-then, 
reward-or-punishment model ignores the reality that life is a process of growing (growing up, growing older, growing wiser), and that personal growth and transformation hinge, at times, 
on straying from God's word and journey to unknown and forbidden places.  Fortunately, we are granted glimpses of other faces of God in other parshiyot. Think of the God whom Abraham 
addresses in the Sodom and Gomorrah episode; or the angel of God with whom Jacob wrestles, who changes Jacob's name to Israel; or Moses, who begs God not to destroy the people following 
the incident of the golden calf. In fact, it is Moses the narrator speaking to us in Parashat Eikev, the very Moses who has argued with God, challenged God, tried to escape God's service, who 
ultimately spent his life serving God but was still not rewarded with the Promised Land; it is this Moses who closes out his theological treatise with the rewarding-and-punishing God, a fact 
that is perhaps best understood in light of where he is in his own religious journey, navigating his own life's disappointments. That he had a religious journey, though, that he experienced God 
in different ways throughout his lifetime, I think is crucially important for us as we read this parshah and try to make sense of it in our own lives.  There are times when we need a commanding 
God, when we need the structure of a God-who-enforces-rules to get us through a particularly wild stretch of life. There are other times when we feel rebellious, when we know what God 
would expect of us but also have a need to not do that, to stretch the limits of self and our relationship to the God we believe in. Abigail Treu, 21st c. USA

Eikev means, “as a consequence of,” or, simply, “if.” It’s as 
though God is setting up a bargain: if you do what I say, then 
… ” We might be able to think of the commandments as 
optional with this “if.” Rashi explains, “even the lesser 
commandments which a person treads on with his heels 
[akeiv] you will heed, then God will keep God’s promise to 
you.” He suggests that we use the word eikev with the 
similar-sounding word akeiv in mind. If we see only the big 
picture, if we don’t value even the trivial, bothersome things 
we find nipping at our heels, we are in danger of 
misunderstanding God’s will. If we only focus on the big 
things, on the mitzvot, we are not fulfilling God’s will… and in 
return, God will not fulfill God’s promises to us. Igael 
Gurin-Malous, 21st c. USA

demonstrating that God shows God’s kindness through God’s faithfulness to the covenant with the ancestors and to the 
Sinai covenant. The word chesed, when used for human relationships, connotes an exceptional good deed done by one toward 
another, usually with the explicit expectation of an equivalent act in return. God’s deeds of chesed included acts of 
strength, victory, salvation, justice, righteousness, and mercy. In all these ways, in fulfillment of the covenantal 
relationship, God intervenes on behalf of individuals and of the people Israel, showing God’s loyalty and loving-kindness.  
Dalit Rom-Shiloni, 21st c. Israel


